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Even if a person lives an exemplary private life but advocates corrupt public
ideals, that person brings destruction upon the world and is to be condemned.
Any tears he would shed have no light and the rainbow could not be seen.

On the other hand, a person who, himself, does not lead a 100% exemplary

life but who sheds tears over his own misdeeds and publicly advocates moral
public policies can still bring redemption to the world. His tears, together
with the light he sheds in public, will bring forth a rainbow which can
again bring forth G-d's promises to all the earth. May we all be blessed

by these promises in the coming year. Blessed are You, O Lord, King over o,

all the earth Who has sanctified Isrgel and the Day of Atonement.
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Each of us has many personalities. We have a public personality, a private
personality, a professional personality, etc. Each of us acts differently
in different settings. We have a public image, a.private image, a self
image. Many times these images are not congruous. We have all been shocked
to learn how people with whom we have had perfect professional relationships
have turned out to be vicious, cruel, crude, and boorish people when we have
socialized with them. We have all observed the phenomenom of how a person
will act one way toward us when we are alone and how when he wants to social
climb in the company of othersv)“alct entirely différencly.toward us. Other
times we have been shocked to learn how some very great public figures a.do
hew even some very great creative ger:iuseys have had sweh sordid private
lives. They truly did great things publicly, but they certainly cannot

be held up as models of family wholesomeness. On the other hand, there hwe_
::gmny people who have been the embodiment of family wholesomeness bt

who have failed as leaders.

King Saul of ancient Israel had an exemplary family life, but he failed
as a leader so much so that the crown was taken from him and given to King
David. King David, on the other hand, had many family problems. He got
involved with Bathsheba. He did not handle his.children right, but he was
a superb leader. We all remember his leadership to this day with great

awe wonder, and affection.

The rabbis teach us that there are two different types of transgressors.
There is one type of trangressor who is called a Mummar L'Tayavon. He is
a person who transgresses different commandments, not onfy principle but
because he is weak. He knows and readily admits that what he has done is

wrong but at the time he just could not help himself. His desires, passions,
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or lusts have overcome him. This, of course, is what happened to King David.
When he was confronted with his s;n by the prophet Nathan he just said,

I sinned." To be caught in the spirit of the moment an;’do things we should
not do is a very human failing. Unfortunately, many of us will either lie
or finagle or cheat, not because we think it is right but because at the
moment we are weak. This, of course, is wrong and the halacha condemns

and punishes a person for doing this, but it is usually very understanding

of such a person, wisaehas hoen odushé ca=jad m-dacires aond-pleetens .

However, there is another type of transgressor who is called a Mummar L'Hachees.
He is a person who violates Jewish law and moral norms on principle. He

does not, in most instances, even enjoy what he has done. He just wants

to make a statement that he is not bound by moral principles or Jewish law.
This type of person the halacha rebukes and punishes severely because this

type of person says that what he is doing is right and he undermines the

moral order of the whole community.

On Yom Kippur we pray continuously in the plural. We also mention two types
of sins, and we ask forgiveness for two types of sins. When we conclude

the Kedusha Haiom, the main prayer of the silent Amidah for Yom Kippur,

we say, "Blessed are You, O Lord, King Who does pardon and forgive our sins
and the sins of His people, the House of Israel, and removes our guilt every
year, King over all the earth, Who sanctifies Israel and the day of atonement."
Why do we need to mention "pardon and forgive our sins and the sins of His

people, the House of Israel"?

There are sins which we do out of weakness as individuals, and there are
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sins that we do as members of the Jewish people. Both.these types of sins
must bé forgiven. How is it that we sin as members of the Jewish people?

We sin as members of the Jewish people when we purposefully, publicly violate
its traditions and moral norms. In Judaism there is a very big difference
whether or not you sin publicly or in private|¥ The person who publicly
upholds the values of Judaism, even though on occasion he or she may violate
them privately because he or she is weak, has sinned bug‘idtm;kl?:\ea‘éainst
the Jewish people. He has not committed two sins, only ongjybut a person
who publicly and proudly violates Jewish tradition and morals has committeg,
two sins, 4 private sin and a public _sin. It is much worse in Jewish law

to violate the Sabbath publicly than to violate it privately. I remember
having many discussions with youngsters who have told me, "What do you mean,
Rabbi, that I should not smoke in front of the synagogue? I am not going

to be a hypocrite. I smoke on Shabbos. What do you mean I should walk

a block away if I want to smoke?" A person, by walking a block away and
then smoking, is saying, "I cannot help myself. I feel.that I have to smoke
on Shabbos, but at least I am not going to violate a Jewish norm. I am

not going to violate a sacred tradition." For this same reason, there are
people who, although they do not keep kosher strictly in their own homes,
will always make sure that when they have a public affair that it will be

a kosher affair. They respect the traditiomof their fathers and want to
see Jewish traditions carried on. .They, themselves, may not be totally
consistent, but they are not hypocrites. They are not.pretending to be
something they are not. They have just said that they want Judaism to continue

even though they are not always strong enough in their personal lives to

adhere to it.
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The same thing applies in other spheres. King David may have siunned with
Bathsheba, but he certainly did not aprove or his own conduct. He did not
publicly brag about it. He did not show her off until he could marry her.
We all are called upon to make our private lives as close as possible to
our publi?arionounceuents, but if for some reason we fail, this does not
mean that we should stop believing in morality and in Jewish law and say
that what we are doing now is right. We should instead say Jewish law and
morality are right; I just have not been able yet to live up to them.

o
That's why also in the silent Amidah of Yom Kippur we not only ask G-d to
forgive us for our private sins and for our sins as members of the people
of Israel by not upholding publicly Jewish principles paisimey, but we also
say, "And Who removes our guilt every year". Why should !&wsay “every year"?
We should just say "Who removes our guilt". We say "Who removes our guilt
every year' because we know that every year we will fall short of our ideals,
but this does not mean that our ideals are wrong. It just means that we
should try harder to achieve them next year. This prayer concludes by saying,
"You are King over all the earth Who sanctifies Israel and Yom Kippur".
G-d knows about the earth. G-d knows about our temptations and, yet,
G-d has still sanctified Israel. He has still told us that we should strive
for Judaism's ideals even if sometimes we will fail. The prayer concludes
by saying that G-d not only sanctified Israel, He also has sanctified Yom
Kippur. Yom Kippur signifies forgiveness. It reminds us that we should
never say that the sins which we have committed are really reight but instead
we must admit ouf sins and try again to reach Judaism's ideals in the coming
year. We will be forgiven for our past sins as long as we do not abandon
Judaism's ideals, as long as we renew our commitment to try to achieve them

in the future.
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In the Torah portion Noah we learn how Noah is described as an Eesh Tzadik
Tomeem, that Noah was a man, a righteous man, and a wholehearted man. The
rabbis explain that the word Eesh means that Noah was a man of achievement.
According to the rabbis, he invented the plow. He also was a man of righteousness.
He was a Tzadik. He also was Tomeem, he was wholehearted. These are very
high compliments. However, afterwards it mentions “in his generation'.

Some rabbis explain that Noah could only be considered righteous in his
generation because his generationg was so bad. It was only in a bad generation
that he could stand out as a righteous man. However, if he would have bee‘g

in Abraham's generation he would not _have been considered a righteous man

at all. In Abraham's generation he would have been just a run of the mill
person. Other rabbis say the contrary. They say that most assuredly if

Noah could be righteous in a bad generation he would have been much more
righteous in another generation and would have stood out evexfw:;/a righteous
man. The argument really turns around the public personality of Noah.

No one doubts that he, himself, was a righteous man. He was a good family
man, a good worker, an upstanding citizen, but did he forcibly, courageously
in the public domain put forward the ideals of morality and justice that

were necessary? Was he willing to go to bat for the oppressed and the helpless?
Some rabbis say, yes, he did everything he could. He was subjected to the
ridicule of the mob. He tried within the limits of the society in which

he lived to not omly live a righteous life but to also protest the injustice
of his society. Others say no. They claim that he was passive and timid,

that he had no interest in protesting the evils of his society, that he

was a Tzadik in furs. What they mean by this is when a person enters a

cold room he can do one of two things. He can put on a fur coat and thereby
warm himself and do nothing for others, or he can light a fire and warm

himself as well as others. Noah, they claim, chose only to warm himself.
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As proof of that, they quote the next line which says, "And Noah walked
with G-d." Abraham was not content just to walk in his private life with

G-d. He also walked before Him publicly protesting the injustices of the

world and trying to correct them.

Each of us is called upon to not only live personal lives of decency but
also to ensure that society is just. Sometimes in our personal lives we
may fail, but this does not meansrhat we should give up our public ideals,

”.wmmm‘w\ we W
and sometimes weybecome so smug and selfish we have been able to keep

esta i our privae ives figbigis © Bumedle,
our ideals in our private lives, we l:ave no concern at all

are—4 in-the.publis.demain. This, the rabbis say, is wrong.

One of the main images of Yom Kippur is a cloud. "I will wipe out your
sins like a cloud", we repeat over and over in the Yom Kippur.davening.

A cloud can bring darkness to our lives, but when it releases its rains

it is rejuvenating. When we admit our sins we are renewed and rejuvenated
and have the capacity to try again. Noah, when he came out of the ark,

was given the rainbow as a symbol that we can conquer our sims, that G-d
will never again destroy the world. The rainbow is composed of two parts.
It is composed of water and light. We must all learn to do like King David,
to cry over the sins that we have done privately but never fail to uphold
the light of our ideals publicly. If we will never give up our ideals even
if sometimes we do not always live up to‘ them, the world will be safe.

On the other hand, if we instead of condemmning ourselves try to destroy

the light by saying that what we have done is right and the ideals are wrong,
then the rainbow will never be seen and perhaps G-d will not destroy us

ever again but we will surely destroy ourselves.




